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SERMON 
Thou thoughtest that I was ether such an one as thyself.—Psavm |. 21 


‘Though there is nothing more necessary than the true know!l- 
edge cf God, there is scarcely any thing less common. Men 
have formed more erroneous and absurd notions of the Supreme 
Being, than of any other object, visible or invisible. They 
have likened him to ‘birds, and four-footed beasts, and creep- 
ing things.’ But, more generally, they have ‘ changed the glo- 
ry of the incorruptible God into an image made like to corrup- 
tible man.” Mankind have been more inclined to compere 
God to themselves, than to any other creature. 

The words of the text are contained in an address, which 
begins thus, ‘ But unto the wicked, God saith.’ It is no indi- 
vidual, or class of wicked men, that is addressed, but the wick- 
ed in general. It is true, as a goneral observation, which ad- 
mits of few exceptions, that the wicked are prone to think the 
Supreme Being to be like themselves. To illustrate this obeer- 
vation, I propose to show, 

I. In what respect the wicked are prone to think God like 


themselves. And 

Il. Why they are prone to think so. 

I. I am to to show, in what respect the wicked are prone to 
think God like themselves. 

1. It is not to be supposed, that the wicked in general are 
inclined to think that God is possessed of human shape, parts 

and passions. If this were true of some of the more benighted 

and idolatrous, it is not credible that even the Heathen, gener- 
ally, believed that the Supreme Being exists in the form of 
man, with human organs, affections and passions. ‘True, they 
worshiped many inferior divinities, whom they represented to 
be like men. But these demi-gods, it appears, were deceased 
heroes, warriors, and statesmen, whom, in their blind venera- 
tion they had cannonized, and made objects of worship. ‘They 
all, however, acknowledged a Supreme God, to whom their in- 
ferior deities were in subjection, and whom there is not evi- 
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dence that they viewed as possessed of the shape and other 
properties of human nature. But sheuld it be believed that the 
most stupid of the heathen, like our modern Swedenborgians, 
really thought God to possess the form and limbs of a man, it 
will not be maintained that the wicked in general, have had 
such an absurd notion, especially those who have been at all 
favored with the light of divine revelation. 

2. It is not to be supposed that the wicked, in general, are 
prone to think that the Supreme Being is altogether like them- 


selves, as to his natural allribules. Though multitudes in the 


heathen world, and many in more enlightened regions, have 


entertained very low and unworthy thoughts of the knowledge, 
power, and other natural attributes of God, yet the wicked gen- 
erally believe, that as it respects his natural attributes, he is 
vastly superior to man They generally believe, especially 
those in Christian lands, that God has existed from eternity, 
that he is present in every place, that he knows all things, and 
can do all things. But, 

3. There remains still one respect, in which the wicked are 

prone, generally, not to say universally, to think the Supreme 
Being altogether like themselves ; and that is, his moral charac- 
ter. Inthis important respect, the wicked are very prone to com- 
pare God with themselves. They are generally inclined to be- 
lieve, that his moral perfections, though vastly superior in de- 
gree, are, in nature and kind, like their own moral feelings.— 
They think he feels as they feel, towards every moral object ; 
that he loves what they love, and hates what they hate. They 
think he regards himself as they regard themselves. They are 
prone to think, that God’s gooodness is like their goodness, his 
‘mercy like their compassion, his wrath like their anger. The 
wicked, generally, think that God acts from the same motives, 
upon the same principles, and to the same end, as themselves. 
It is in respect to his moral character, only, that the wicked 
think God altogether such an one as themselves. Iam to 
show, 

Il. Why the wicked are prone to entertain such thoughts of God. 
It may well seem strange, that wicked men, with such just and 
enlarged views of the natural attributes of the Creator and Pre- 
server of the world, as they often possess, should nevertheless, 
entertain such erroneous thoughts of his moral character.— 
But this appears to be the fact; and it is thought that several 
satisfactory reasons may be assigned forit. And, 
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1. One reason why the wicked think so erroneously of 
God, is their moral stupidity. ‘Man is born as the wild ass’s 
colt.’ The attention of wicked men is engrossed with the ob- 
jects of time, the pleasures of sense, and the cares and pursuits 


of this world. They seldom find time, if they had the inelina- 
tion, to attend to spiritual and invisible objects. They seldom 
think upon God. In the language of the Psalmist, ‘God is not 
inall their thoughts.’ Hence their views of the divine charac- 
ter are very low, contracted, and confused. Did they take 
due time to contemplate upon that great and glorious Being, 
on whom all other beings are dependant, they might attain far 
more correct an ‘coming thoughts of his character. If the 
wicked would seek after God, by the light of reason, conscience, 


and sacred soripture, they could not fail to obtain some just 
thoughts of the moral character, as well as the natural attributes 
of the Sovereign of the universe And hence it is, that awak- 
ened, enquiring sinners, find that their former thoughts of God 
were vain, and that, instead of being like themselves, his true 
character is as opposite to theirs, as light"is to darkness. 


2. 'The self-righteousness, and self-complacency of wicked 


men, furnish another reason y they think the moral char- 
acter of God like their own t is natural for fallen man to 
think more highly of himself, than he oughtto think. Nothing 
is more common, than for the wicked to think well of their own 
characters. ougl ley may not justify some of their out- 
ward actions, yet they generally maintain that their inward 
feelings and exercises of heart have been very good. Noth- 


ing gives them greater offence, than to call in question the pu- 


rity and goodness of their motives and moral exercises. Even 


when convicted of being selfish in all their affections and vo- 
litions, this does not destroy their self-eomplacency ; for to be 
satisfied with themselves, it is only necessary to maintain that 
all virtuous feelings originate in self-love, and that it is impos- 
sible for either creatures, or the Creator to act on the princi- 
ple of disinterested benevolence. 

As the wicked thus take it for granted, that their own moral 
feelings are right, it is natural for them to think that God feels 
as they do; for undoubtedly God feels right. So long as they 
esteem their own affections and exercises to be good, they will, 
of course, think those of the Supreme Being to be of the same 
kind, if ever so much wider in extent, and higher in degree.— 
The complacency which the wicked feel in their own charac- 
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ters, naturally lead them to thiuk the divine character to be al- 
together the same. 

3. The last reason to be mentioned, why the wicked think 
God like themselves, as to his moral character, is, they wish 
him tobe so. There are two reasons why they wish the 
divine character to be like their own; this is the only char- 
acter which they love, and the only character which they 
do not fear. This is the only character which they love. 
While they take complacency in their own characters, 
they cannot love an opposite character. If they believed that 
all the benevolent feelings of God’s heart were in direct oppo- 
sition to all the selfish feelings of their own; they would be 
sensible of positive hatred to the divine character. And as the 
character which they attribute to God, is the only one they 
love ; so it is the only one they do not fear. {f they should 
eufier themselves to believe, that God sustains such a charac- 
ter as they dislike; they would be constrained to see that they 
are not the friends of God, and consequently have no ground 
to expect his friendship and favor. Hence they fervently wish 
that God may be like themselves. 

This wish has a mighty influence upon all their thoughts of 
the Supreme Being. Though their deceitful hearts may be in- 
sensible to it; yet this wish causes them to shut their eyes 
against all the evidence there is of the true character of God, 
and to imagine they see force and weight in the most weak and 
sophistical arguments used to show that he is altogether such 


an one as themselves. This is the original source of all the 


erroneous and absurd thoughts which the wicked have ever en- 


tertained-of the divine character. If they had always been 
pleased with the true character of God, they would always 


have believed him to be such a being as he is. It is because 
the wicked do not like to retain God in their knowledge, and 


his ways are always grievous to them, that they ‘ say in their 


hearts,’ i. e. desire there were no such God. And it is owing 


to this, desire, that they form such unworthy and inconsistent 


notions of his character. It is because the carnal mind is en- 


mity against God, that the wicked so generally think him to be 
altogether such an one as themselves. 

The subject which has been thus imperfectly illustrated, is of 
a very practical nature, and may be improved in the following 
Inferences and Reflections. 


1. If it is chiefly with respect to the moral character of God, 
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that the wicked entertain such erroneous thoughte; we may 
hence learn how far it is right for men to judge of God by 
themselves. Ged is a spirit: and consequently, men can form 
no idea of him, but through the medium of the powers and op- 
erations of their own minds. So far as men are capable of 
having any clear idea of the Divine Spirit, it must be derived 
from their acquaintance with their own spirits. It is right, 
therefore, for men to conclude, that the natural attributes of 
God resemble the powers and faculties of their own minds, 
though infinitely superior in degree, and altogether incompre- 
hensible in their mode of operation. It is right to suppose that 
thought in God, is like thought in man—that knowledge in 
God, is like knowledge in man—and that volition in God, is 
Jike volition in man. The highest and most just idea whieh 
men can form of the natural attributes of God, is to suppose 
them similar to the powers and faculties of their own minds, 
enlarged to an inconceivable degree, and divested of all weak- 
ness and imperfection. 

But as to the moral perfections of God, men have no right te 
judge of them by the exercises of their own hearts, except when 
their hearts are what they should be, perfectly free from sin. 
If men had never sinned, they might as safely conclude that 
the moral perfections of God are like the feelings of their own 
hearts, as that his natural attributes are like the faculties of 
their own miods. But, as men are fallen, sinful creatures, it is 
not safe for them to judge of the moral perfections of God by 
their own unsanctified feelings. They ought to think that the 
exercises of God’s heart, are similar to what an enlightened 
conscience and the sacred scriptures teach them, the exercises 
of their own hearts ought to be. It is only when in the exer- 
cise of true holiness, that men have a right to think the feelings 
of God’s heart are similar to those of their own. 

2. The proneness of the wicked to think the moral feelings | 
of God like their own, will account for their extreme ignorance 
of their own hearts. They often imagine that their hearts are 
holy. They think that their affections and exercises, which 
originate in self-love, are virtuous and conformed to God. In- 
stead of being sensible of hatred to God, they imagine they 
have always loved him. There is nothing more difficult, than 
to convince them that ‘the carnal mind is enmity against God.’ 

This ignorance of the state of their own hearts may be ac- 


counted for by their erroneous thoughts of the divine character. 
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So long as they think the character of God like their own, they 
will naturally conclude that their hearts are good. They will 
never view themselves in a true light, till they see God as he is. 

3. It is not unaccountable, that the wicked should sometimes 
take delight in devotional exercises. This they do, notwith- 
standing their general indifference and even aversion to prayer 
and praise, and every mode of communing with God. God 
says of the Israelites in the days of Isaiah, ‘'They seek me 
daily, and delight to know my ways,’ The hypocritical phar- 
isees ‘loved to pray.’ And it is so with many of the wicked 
at this day. 

Now this can be accounted for, on the principle laid down 
in our text. As the wicked think God to be like themselves, 
they as easily imagine that God loves them, as that they love 
God. They think thelr devotional performances very good, 
and such as God must approve and accept. Whereas if they 
had jast views of the divine character, they would see that their 
hearts are not right with God, and that their worship is no 
better than abomination in his sight. 

4. It is very important that correct views of God should be 
communicated to the wicked. Until they think justly of God, 
they will remain ignorant of themselves, and of the nature of 


ht conceptions of the character of God 


true religion. Some rig 
lie at the foundation of repentance, faith and holy obedience. 
And since men are so prone to think God a very different be- 
ing from what he is; too much pains cannot be bestowed in 
teaching them the true character of the living and true God. 
This should be the I ading object of eve ry minister of the Gos- 
pel. In his first sermon to the Athenians, Paul exhibited the 
divine character; and every minister should do the same, by 
declaring all his counsel, teaching his universal agency, and 


unfolding his purposes, works and ways. Unless the preach- 
er thus exhibits the divine character, there isthe utmost danger 
that he will keep his hearers in ignorance of themselves, and 
be accessory to their eternal ruin. 

5 The » . Paes annral 1 "s] : 

oa. ere is reason to appre hend that most of the wick« d, at 
death, meet with a woful disappointment. They generally re- 
tain their vain and absurd thoughts of God, as long as they 
live, and go out of the world, flattering themselves that they 
shall meet the smiles and enjoy the favor of God in eternity. 
How, then, must they be di ippointed ‘and confounded, when, 


upon leaving the body, they ‘ see God as he is,’ in all the glory 
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of his disinterested benevolence, sovereign mercy, and inflexi- 
ble justice! What amazement will seize their.souls, when they 
perceive that God is actually such a being as they have ever 
viewed with utter aversion, as a respecter of persons, and 
a hard master? What bitter reflections will they have, 
upon their past stupidity, ignorance and absurdity? How 
will their hearts die within them, at the prospect of dwell- 
ing forever in the presence, and feeling forever the frowns 
of that holy and Almighty Being, whom they find to be to 


them ‘a consuming fire’! 


Now, consider this, ye that for- 
get God, and form dishonorable thoughts of him. You cannot 
much longer retain the delusion that heis like yourselves; and 
it will be a fearful thing to fall, unreconciled, into his hands. 
Wherefore listen to the conclusions of right reason, the dictates 
of an enlightened conscience and the instructions of the inspir- 
ed volume, and ‘acquaint now yourselves with God, and be at 


peace ; and thereby good will come unto you forever.’ 


AMEN. 


For the Hoy kinsian Magazine 


SOLOMON’S PRAYER FOR AN UNDERSTANDING HEART 


Though Solomon took the reins of government into his hands 


before his father David’s death, yet after the death‘of his father, 
the people made him king a second time. The principal men 


in the nation assembled at Gibeon, where they anointed him 


and inaugurated him into his regal office, with great and pecul- 


iar joy and solemnity. On this occasion, Solomon’s heart was 
enlarged with gratitude, and he off red a thousand burnt « ff r- 
ings on the altar. This was a sacrifice wel] pleasing to God, 
who the night following, app¢ ared to himin a dream and said, 
‘Ask what Ishall give thee?’ This was as great an offer as God 
could make. It was implicitly saying to Solomon, Extend your 
views, and enlarge your desires as far as possible, and then 
ask for what you esteem the most valuable, and most desirable 
ofallblessings. Solomon soberly and humbly reflected upon his 
and made a request which was ex- 


nature, and sad situation, 
God more than an- 


pressive of his superior w isdom, ¢ 
swered. ‘And Solomon said, thou hast shewed unto thy servant 
David, my father, gre: ‘vy, according as he walked before 
thee in truth and in: t ept for him 
this great kindness, tha yu hast gi son to sit on his 
throne as it is this day. rod, thou hast 
made thy servant king ind J am 
but a Jittle child, I k ot how to ¢ come in. Give 
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therefore, thy servant an understanding heart, to judge thy peo- 
ple, that I may discern between good and bad, for who is able 
thy so great people? 
that Solomon had asked this thing. 


to judge this, 
the Lerd, 


Solomon’s 






Prayer. 


And the 
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speech please od 


And God said 


unto him, because thou hast asked this thing, and hast not ask- 
ed for thyself long life, neither hast asked riches for thyself, 


nor hast asked the life of thine enemies, 
self understanding, to discern judgement, 
according to thy words; and lo, 


understanding heart.’ 


conclude that he asked for the greatest of all blessings, 


but ha 


I have given 


st asked fer thy- 
Behold I have done 


thee a wise and 


If Solomon was the wisest man, we must 


espec- 


ially since God was pleased with his request, for he would not 
Solomon had made an unwise choice ; 


have been pleased, 
and it would have been an unwise choice, 


if 


less, instead of a greater favor. 
Hence we may justly conclude, that a wise and understanding 


heart, is the greatest favor that men can ask of God. 


if he had 


chosen a 


The heart, 


strietly speaking, consists of moral exercises, which are neither 


wise nor unwise, 


seperately considered. 


But as our Saviour 


said of an evil eye, that it fills the body with darkness, and of a 
single eye, that it fills the body with light, so it may be said of 


an evil heart, 


that it is unwise, because it makes men act un- 


wisely ; and of a good heart, that itis wise and understanding, 
because it makes men actin a wise and understanding manner. 


By a wise and understanding heart, therefore, 
a good, a holy, or a benevolent heart. 
God to give him 


any 


new 


those which he had given him. 
maturity of body and mind, when he prayed for a wise and un- 


derstanding heart; for his father, before, 
He was at that very time, 


man. 


did 


intellectual faculty, o 


He was come 


had ec 


Solomon meant 
not mean to ask 
r to enlarge 
to manhood, nr 


-alled him a wise 


when he prayed for a wise 


heart, the wisest man in the world, in point of intellectual pow- 


ers, and acquired knowledge 


It was a good 


heart, which he 


desired above every other aie, as necessary to guide and di- 
rect all his superior talents, to the most wise and desirable pur- 


poses. 


The understanding does not govern the heart, 
heart governs the understanding. 


And a good heart 


but the 
always 


disposes men to employ all their powers and faculties wisely. 
And for this reason, 


heart, above every other favor. 
case, met the approbation of God, 
dence that it was justly founded. 


Solomon 


estcemed und 
Aud his 


which is 


a conclusive 
But to make it more clearly 


desired a good 
opinion in this 
evi- 


appear that a good heart is the greatest favor that a man can 
possibly ask or desire, I would observe, 
That a wise or good heart willalways enable men to know 


their duly. 


in his hand 


the sacred 


Though Solomon possessed the best abilities, and 
best information, and had 


oracles, yet 


he acknowledged that he was like a little child, in point of prac- 
tical wisdom, and liable to mistake his duty, in his high and 


important station. 


And if he was liable to mistake his duty, 
then surely all men are much more exposed to this evil. 


In- 
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deed there have been innumerable instances of men’s mistak- 
ing their duty in very interesting and important eases. Our first 
parents mistook their duty by which they iujured themselves and 
all their posterity. Aaron mistook his duty when he made the 
golden calf. Saul mistook his duty, when he neglected to wait 
for Samuel. Jehoshaphat mistook his duty,when he consented 
to go with Ahab, up to Ramoth-gilead. Hezekiah mistook his 
duty when he displayed his wealth before the ambassadors of 
the king of Babylon. Paul mistook his duty, while he verily 
thonght that he ought to do many things contrary to the name 
of Jesus. In these and all other cases in which men have mis- 
taken their duty, it has been owing to the want of a wise and 
understanding heart. for when men’s hearts are right they 
never will mistake their duty, because they will judge impar- 
tially in respect to the evidence of duty set before them, either 
by the word or providence of God, or by the instruction or ad- 
vice of their fellow men. And what appears to them to be their 
duty when they judze impartially, is their duty in their present 
situation, or until they have further light. It is morally impos- 
sible for men to mistake their duty, while they are under the in- 
fluence of a wise and understanding heart. They can no more 
mistake their duty, than the holy angels can mistake their duty. 
It is an unspeakabe favor therefore, to have a wise and under- 
standing heart. And the favor is great, in proportion to the 
multitude and importance ofthe duties, which men have to per- 
form. Though some have more, yet all have many and impor- 
tant duties to discharge. But the y must know their duty in all 
cases, in order to perform it. as who desire to do their duty, 
must highly value a good heart, which will infallibly enable 
them to know what is that saad and acceptable, and perfect 
will of God which they ought to follow. 

2. A good heart will not only make men know their duty, 


but will always dispose them to doit. A wise and good heart 
consists in love to God and man, and consequently in love to 
every known duty. While men are under the influence of a 


good heart, they will know and love their duty ; and while they 
both know and love their dut y, itis impossible, that they should 
neglect it. No such instance ever existed, as any person’s 
knowing and loving, and yet neglecting his duty. Adam and 
Eve did rfot ne elect their duty, so long as they knew and loved 
it. Paul would not have persecuted Christ and his followers, 
had he known and loved his duty. Nor would any other man 
have ever neglected his duty, if he had known and loved it. 
It is morally certain, therefore, that a wise and understanding 
heart, will lay men under a moral necessity of doing their du- 
ty, which is a matter of the highest importance. For all men 
were made to do their duty, and they are just as valuable as 
they are dutiful, and no more. While they neglect their duty, 
they are unprofitable, and worse than nothing. So the apostle 
says of all sinners. ‘They are gone out of the way; they are 
altogether become unprofitable.’ And in this respect, they are 
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compared to chaff and dross, and the most noxious animals. But 
where men do their duty, they answer the great end of their 
creation, and like faithful servants, are really profitable and 
important. Men ought to prize a wise and good heart as much 
as their own rational and immortal existence, because it makes 
them know and do their own duty. Solomon, when he prayed 
for a wise and understanding heart, and afterwards, set this 
high estimation upon it: For he says in the conclusion of his 
Ecclesiastes, which he wrote in the decline of life, “Io fear God 
and keep his commandments, is the whole duty of man.’ A 
good heart is iufinitely more valuable, than eternal existence 
without it. Hence Solomon prefered it, not only to riches and 
honors and safety, but even to long life, which is more desired 
by mankind, than any thing else in this world. For they will 
give up any thing and every thing that they possess, to preserve 
and prolong their lives. Besides, 

3. A wise and understanding heart is the most desirable and 
important favor, that men can ask of God, because it prepares 
them for every other, that God can bestow upon them, either 
in time or eternity. It prepares them for the enjoyment of 
both temporal and eternal felicity. After Solomon had asked, 
and God had given the good heart, which would make him 
know and do his duty, he told him that he would make an ad- 
dition of the highest temporal blessings. ‘ And I have also giv- 
en thee that which thou hast not asked, both riches and honor 
so that there shall not be any among the kings like unto thee 
all thy days. And if thou wilt walk in my ways, to keep my 
statutes and my commandments, as thy father David dia walk, 
then will I lengthen thy days.’ Indeed, God promised long life 
and prosperity to all his people who had a wise and understand- 
ing heart, to know and to do his will. And though the same 
temporal promises are not made tothose, who now have a wise 
and honest heart; yet every necessary favor is promised. Tor 
Christ says to his followers, ‘‘Take no thought, saying, what 
shall we eat? or what shall we drink? or wherewithal shall 
we be clothed. But seek ye first the kingdom of God, and all 
these things shall be added unto you.’ A good heart while 
it influences men to know and do their duty, prepares them to 
enjoy every temporal favor, which God sees best to bestow up- 
on them, and to be satisfied with what he withhold#« So that, 
‘if they have nothing, they may possess all things,’ by rejoic- 
ing in the good of others. Besides, a wise and good heart pre- 
pares men for future and eternal good, and absolutely secures 
the enjoyment of it. Our Savior declares, ‘blessed are the poor 
in spirit: for theirs is the kingdom of heaven. Blessed are the 
meek: for they shall inherit the earth. Blessed are the mer- 
ciful: for they shall obtain mercy. Blessed are the pure in 
heart: for they shall see God.’ Soloinon says, “ The way of 
life is above to the wise.’ And again he says, ‘ The wise shall 
inLerit glory.’ Indeed, all the promises of both temporal and 
eternal good in the Bible, are made to the wise in heart. And 
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the reason is cbyious. A wise and good heart is absolutely 
necessary in order to men’s enjoying auy favor, whether teim- 


poral er spiritual. It is, therefore, of all favors the greatest, 
as it lays the foundation for all others. So that a wise man 
would always ask the very same favor that Solomon did. A 
greater cannot be desired or conceived. L. &. 


And he dreamed, and be! 1, a ladder set upon the earth, and the t »p of it reach- 
ed to heaven: and behold, the ange ls of God ascending and descending on it. And 
behold, the Lord stood above it, and said, Lam the Lord God of Abraham thy 
’ 


father, and the God of Isaac.—-GrNeEsis xxviii. 12, 138. 


Jacob having taken his leave of his father’s family, and of all 
his friends and acquaintance, directed his course to Padana- 
ram. The first day he left Beer-sheba, he reached Haran, 
which is supposed to be about forty miles. ‘And he lighted up- 
on a certain place, and tarried all night, beenuse the sun was 
set; and he took of the stones of that place, and put them for 
his pillow, and Jay down in that place to sleep.” He was now 
stood in peculiar need of divine 


se God graciously afforded him.— 


in a solitary condition, a 
care and consolation. 

He not only caused him to fall into a gentle and refreshing 
sleep but favoured him with a pleasant, instructive, and ani- 
mating dream. In his dream, he saw a ladder reaching from 
earth to heaven, and i 
And at the upper end of the ladder he saw the Lord, and heard 
him graciously declare, ‘1 am the Lord Ged of Abraham thy 
father, and the God of fsaac.’ I do not feel able to explain the 
distinct and various parts of this'dream; but taken altogether, 
it was evidently designed to teach Jacob and all the seed of Ja- 
cob, that God has opened a communication between heaven 
and earth. and by the instrumentality of angels and other in- 
ferior agents, takes a peculiar care ofeach and of 








and descending upon it 








fall his people 
here in this world. Such a manrfestation of God to Jacob was 
adapted to his peculiar situation, and suited to dispel his fears, 
and enliven his faith and hope, in his pilgrimage state. And 
it is still adapted to the dark and 
salvation. ‘They need to know and realize how God feels and 
means to conduct towards them. L. 





trving state of all the heirs of 


‘THINGS THEIR RIGHT NAMES.’ 

Mr. Epitror:—lIt is doubtless known to many of your read- 
ers, that there has of late, been a formal division among the uni- 
versalists, in this part of the country; a smull party having 
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gone off, and formed themselves into a society under the name 
of Universal Restorationisls. ‘These are very sensitive res} cl- 
ing the name by which they are henceforth to be known in the 
community ;—taking it with a very ill grace, when they are 
salled uniwersalists. 

Now a name, or a change of name, is nothing in itself; and 
should be disregarded unless such use is made of it, as to mis- 
lead and do injury. If the restorationists have, asa body, 
changed their sentiments, and adopted views which were 
never called universalism, there is good reason for their tak- 
ing a new and distinct name; and the public ought to know 
them by it. But, Mr. Editor, there is no reasyn to believe, 
that, as a sect of errorists, there has been any change of senti- 
ments; but only a separation on account of fraternal jealous- 
ies, between those, who have been brethren. Itis an undenia- 
ble fact, that all who make the rejection of eternal punishment 
the prominent article in their creed, have always been called 
universalists, both by themselves and others. 'Ther® has al- 
ways been a difference of opinion among universalists, as to the 
ground of the final salvation of all men. Some believe, that all 
punishment is sufferd in this life; some that there is to bea sort 
of reforming chastisement in the next. Some believe, that all 
will be saved, because Christ died for all; others, rejecting the 
atonement, found their doctrines on the deserts of men, or the 
mercy of God. It is often true, that the same persons, at dif- 
ferent times, hold each of these views; changing from one to 
the other, as necessity or conscience compel them. And now, 
however restoration universalists, in order to escape the odium 
of the name universalisis, deny its application to them, it really 
belongs to them with all its honors. For restorationism, so 
called, was beyond doubt, the primitive form of universalism. 
The earliest writers quoted by universalists, as on their side, 
were of the restoration stamp. John Murray, who has obtain- 
ed the name of ‘Father of universalism in America,’ was a res- 
torationist. The same is true of Elhanan Winchester, who has 
long been boasted of as a leader among the universalists. And 
now at this day, with the exception of some parts of Massachu- 
setts, Rhode Island and New Ifampshire, they are all logether; 
both ultra’s and restorationists,—all true universalists. In proof 
of this, if proof is needed, I refer to a sort of pastoral letter, 
published some weeks since in the Independent Messenger, the 
express object of which was, to lead the restoration part of the 
sect to come out and join the new one. 

In conclusion I remark, if there has been any change in doc- 
trine, it has been on the side of the ultra’s—or from bad to 
worse. Leaving the more respectable ground of restoration- 
ism, the majority have gone down hill; and with Hosea Ballou, 
Walter Balfour, and Thomas Whittemore at their head, with 
their ‘brazen Trumpet,’ and are coming up, shoulder to shoul- 
der, with the infidels. Some indeed, like the far-famed cham- 
pion of universalism, Abner Kneeland, have already received 
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promotion to prominent posts inthe infidel corps. And indeed 
ultra-universalists are, for the most part, downright infidels.— 
Corner them up with an arguinent from the Bible, and their song 
almost invariably is, ‘ A fig for the Bible.’ Let ‘things be call- 
ed by their right names,’ and the restorationists are universal- 
ists; andif a distinction of sects are to be made, the ultra’s are 
infidels. 

i have made these remarks, because efforts are made to spread 


the Opinion, that a new sect as to doctrine as well as name, has 

lately sprung up; and thus the ign int and unwary, who would 

startle at being universalists, are deceived and led on to the be- 

lief of suul-destroying error. MaAssACHUSETTS. 
From the Christian Secretary 


DIALOGUE. 
BETWEEN MR. EXPERIENCE AND A YOUNG PREACHER. 


Experience.— Well, my young friend, how is it with you to- 
day? 

Youth.—I feel very well in mind, my body is feeble. 

E-xpervence.— You talked two loud ye sterday, I thought so 
the moment I saw your countenance. You should raise your 
voice but little above the natural key, and talk no louder than 
if you spoke to a single man at the farther side of the house, 
but let your pronunciation be emphatical, your accent clear and 
distinct, and don’t drawl and drag out the sentence as though 
you expected to be killed when it ended. 

Youth.—I have a difficulty on my lungs; it is hard work 
for me to speak, and I have to raise my voice or not be heard 
at all. 

Experience.—No, my son, stop your hollowing and you will 
soon get rid of your difficulty. But don’t you talk too long? 
How long do you pres ac h? 

Youth.—I should think sir, forty minutes perhaps or an hour 

—an hour generally, seldom over, unless I have a good subject. 

Expervence.— You should always have a good subject, or not 
preach. But you are a young man, and have to preach to old- 
er people ; alw ays be short, lay your watch before you and lim- 
it your sermon to thirty minutes, and what you cannot say in 
that time, if the subject is a good one, save it till the next time ; 
if it is not a good one, your hearers will thank you for sitting 
down at the end of thirty minutes’ Set your ideas in order, and 
come right to the subject—and make no remarks but such as 
tend to bring it diree tly before the pe ople. When your subject 
is before your audience, sit down and let them think upon it, 
while you cover your face and spend a moment in reviewing 
what you have said and in prayer. Let some brother close the 
meeting. Our young men often pray too long. Ten minutes 


is a long prayer if well filled with humble petitions ; if not it is 
by far too long. 
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Youth.—You would have a n yray till he get into the spir- 
it. LT always wish to feel it before [ stop. 
Experience.—You should feel it before you begin; and as 


for praying till we get into the spirit, as you callit,l have known 


more people prayed out of the meeting house, than I ever did 
ministers prayed into the spirit. This kindling upa fire of our 





own, warms nobody and puts our own eyesout. While we are 
praying ourselves into the spirit, we of 0 pray a whole congre- 
gation out of patience. There is another fault about praying. 
Some men will pray for sinners, and for these who have not 
been converted, and for the unregenerate; that they may be 
converted and be renewed and be born aguin, and have their 
hearts changed, and have new hearts, and be adopted into 
God’s family, and be made the children of the Lord; that they 
may be no longer uncircumcised in heart, but that they may 


become new creatures. Again they pray for all the ministers 
of the everlasting Gospel, then for the heralds of salvation, and 
then for the watchmen of Zion’s walls, and for the messengers 
of the word of life, &c. Now who doves not know that such 
tautology is enough to wear the patieuce of Job, especially when 


it is continued for half an hour with a most intolerable tone. 
For a model of prayer look at Matthew vi: 9—14. 

Youth.—I{ thank you father Experience, for your kind coun- 
cil, and hope you will ever take the liberty to suggest any im- 
provement to ine that your acquaintance with the ministry may 
enable you. 

Experience.—I have but one thing more at present. You 
will preach at my house next Thursday evening; will you tell 
me what you think is the meaning of Matthew xxiii: 9° May 
the Lord instruct you and make you a useful and faithfal min- 
ister of the Gospel. Farewell AMICUS. 












AL THANKSGIVING IN NEW-ENGLAND. 
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ORIGIN OF THE 


In Johnson’s Wonderworking Providenee, or History of New 
England, published in 1651, we find the origin of the custom of 
an Annual Thanksgiving. His account is as follows: * Thus 
this poor people having now tasted liberally of the salvation of 
the Lord every way, they deeme it high time to take up the Cup 
of thankfulness, and pay their vowes to the most high God, by 
whom they were holpen to this purpose of heart, and according- 
ly set apart the 16 of October. (1653.) This day was solemnly 
kept by all the seven Churchés, rejoicing in the Lord, and ren- 
dering thanks for all their benefits. '—Book I. chapter 27. This 
extract would not perhaps be suflicient to show that the custom 
of observing a day of thanksgiving for the productions of the 
earth and other temporal mercies. commenced at this time, 
were it not for the following corroborating testimony from the 
Massachusetts Colony records, under the date of October, 1633. 
‘In regard to the many extraordinary mercies which the Lord 
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hath pleased to vouch-safe of late to this plantation, viz. a plen- 
tiful harvest, ships safely arrived with persons of special use and 
quality, &c. it is ordered that Wednesday the 16th of the pres- 
ent month shall be kept as a day of public THankseivine through 
the several plantations.’ ‘The next anniversary of Thanksgiv- 
ing will complete two hundred years since this venerable cus- 
tom commenced.—New-—Hampshire Observer. 


rRUST IN GOD. 
BY RYLAND 


Great God J put my trust in thee, 
And on thy care depend; 

I’o thee in every trouble flee, 
My best, my only friend. 


When all created streams are dried 
Thy fulness is the same, 

May I with this be satisfied 
And glory in thy name. 


W hy should the soul a drop bemoan, 
Who has a fountain near? 

A fountain which will ever run 
With waters sweet and clear. 


No good in creatures can be found 
But may be found in thee; 

| must have all things and abound 
While God is God to me. 


Oh! that I had a stronger faith 
‘To look within the veil, 

To credit what my Saviour saith, 
Whose word can never fail. 


He that has made my heart secure, 
Will here all For d provide; 

While Christ is rich, can I be poor? 
W hat can I want bestde? 


Oh! Lord I cast my care on thee, 
I triumph and adore; 

Henceforth my great concern shall be 
To love and please thee more. 


Popery in Spain.—-The Edinburg Review informs us that there are 
at present in Spain, 58 Archbishops, 574 Bishops, 11,400 Abbots, 936 
chapters, 7000 hospitals, 23,000 fraternities, 46,000 monasteries, 135,- 
000 convents, 312000 secular priests, 200,000 inferior clergy, and 400,- 
000 monks and nuns. 


Support of Public Worship.—lIt is a curious fact, that, as a general 
remark, ‘‘ the orthodox” in Massachusetts, are anxious to get rid of 
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that provision in the Constitution which compels every body to sup- 
port some torm of religious worship, while the Unitarians take the op- 
site ground, and desire the provision to be retained. The Boston 
aes Post says, ‘‘ Judge Story at the Unitarian Meeting on Tues- 
day evening, at Dr. Channing’s church, urged them to hold fast to the 
third article of the Constitution and on no account to have it altered.” 
Journal of Commerce. 

A Veteran Clergyman.—The Rev. Dr. Perkins, of West Hartford, 
preached recently his sixtieth anniversary sermon. In the course of 
it he informed his auditory, nearly all of whom could date their birth 
since the commencement of his ministry, that in his church there had 
been one thousand deaths and one thousand baytisms—that he had de- 
livered four thousand written sermons, and three thousand extempo- 
raneous ones, that he had attended sixty ordinations and installatians, 
and had preached twenty ordination sermons, twelve of which had 
been published by request,—that he had attended one hundred eccle- 
siastical councils, to heal difficulties in the churches, and that he had 
fitted for college one hundred and fifty students, and more than thirty 
for the Gospel ministry. 

Dr. Perkins is now eighty-three years of age—his step is yet firm, his 
mind vigorous, and he continues to discharge his pastoral duties with- 
out interruption. Hartford paper. 
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